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The Experience of a Pastoral Advocate and Implications for the Church
overriding	influence	helps	explains	Catholic	allies’	many	adverse	experiences	with	faith-based	LGBT	advocacy,	no	matter	how
modest	these	attempts	may	be.	Moreover,	the	power	of	this	self-understanding	is	such	that	it	exists	regardless	of	and
serves	to	undermine	the	church’s	official	and	perhaps	even	sincere	affirmations	of	personal	respect	and	pastoral	concern	for
LGBT	persons.5
Why,	then,	is	this	climate	of	fear	so	significant	for	the	nature	of	Catholicism?	Why	does	it	call	for	serious	reflection	and
concerted	response,	not	only	for	the	sake	of	LGBT	persons	and	their	allies	but	for	the	sake	of	our	very	identity	as	church?
Because	such	profound	fear	and	deep	anxiety,	I	contend,	are	profoundly	contrary	to	the	Gospel	and	compromise	the
integrity	of	the	church	itself.
This	challenge	to	the	church’s	integrity	as	a	vehicle	of	and	for	God	can	be	expressed	in	the	following	troubling	yet
fundamental	questions:	Why,	and	how,	have	issues	of	gender	and	sexual	expression	become	so	defining	of	Catholic	identity
that	contrary	voices	must	be	so	proactively	policed	and	silenced	and	dialogue	of	any	sort	is	so	deeply	to	be	feared?	Further,
what	are	the	deep	theological,	moral,	and	practical	implications	that	follow	from	the	conviction	that	the	infinite	love	of	God
can	never	be	found	in	loving	same-sex	relationships?	(p.95)	 For	example,	wouldn’t	this	conviction	be	a	kind	of	idolatry,
given	the	Christian	faith	commitment	that	“God	is	love”	and	abides	in	all	loving	persons	(1	John	4:16)?	What,	then,	are	the
existential	and	pastoral	challenges	of	belonging	to	a	faith	community	that	publicly	espouses	such	an	idolatrous,	or	at	least
severely	deficient,	belief?
I	know	that	such	questions	are	too	complicated	for	this	specific	contribution,	which	focuses	not	on	theological	matters	but
rather	lived	experiences.	They	are,	however,	among	the	pressing	questions	that	my	experiences	as	a	pastor,	scholar,
educator,	and	member	of	the	Catholic	community	bring	to	the	surface.	I	believe	that	conversation	on	such	probing
questions	is	at	the	heart	of	what	must	happen	if	the	church	is	to	proclaim	effectively	the	life-giving	message	that	all	are	truly
radically	equal	in	dignity	in	the	sight	of	God—a	conviction	that	I	still	hold,	despite	its	being	sorely	tried	and	tested.6
Notes:
(1)	.	The	line	of	argument	I	used	and	the	ensuing	controversy	were	covered	in	depth	by	the	local	newspaper.	Bill	Glauber,
“Discussion	or	Dissent?	Priest	Offers	an	Alternate	Take	on	Marriage	Vote,”	Milwaukee	Journal	Sentinel	(October	27,	2006),
http://www.jsonline.com/news/milwaukee/29216494.html.
(2)	.	Indeed,	Richard	McCormick,	arguably	the	most	influential	U.S.	Catholic	moral	theologian	of	the	twentieth	century,	noted
over	a	quarter-century	ago	that	“The	modern	need	in	the	Catholic	community	is	a	pacific,	unthreatened,	open	understanding
and	restructuring	of	sexual	ethics.	Whether	this	will	or	can	occur	is	doubtful.	Even	modest	attempts	…	are	met	with	such
panic,	fear,	and	denunciation	that	scholars	can	only	be	discouraged	from	the	attempt.”	Richard	McCormick,	Health	and
Medicine	in	the	Catholic	Tradition	(New	York:	Crossroad,	1984),	104;	emphasis	added.
(3)	.	This	is	a	riff	off	of	a	formulation	I	developed	in	a	recent	work	that	contends	that	in	U.S.	(and	global)	Catholicism,
“Catholic”	=	“white.”	For	this	discussion,	see	Bryan	N.	Massingale,	Racial	Justice	and	the	Catholic	Church	(Maryknoll,	N.Y.:
Orbis,	2010),	79–82.
(4)	.	For	example,	this	is	the	deepest	implication	of	the	current	prohibition	against	ordaining	men	with	“deep-seated	same-sex
attractions.”	See	Congregation	for	Catholic	Education,	“Instruction	for	the	Criteria	for	the	Discernment	of	Vocations	with
Regard	to	Persons	with	Homosexual	Tendencies	in	View	of	Their	Admission	to	the	Seminary	and	to	Holy	Orders”	(2005),	no.
1,
http://www.vatican.va/roman_curia/congregations/ccatheduc/documents/rc_con_ccatheduc_doc_20051104_istruzione_en.html.
(5)	.	For	example,	even	a	document	that	condemns	all	same-sex	genital	expression	as	manifesting	self-indulgence	at	the	same
time	counsels	that	gay	and	lesbian	persons	are	to	be	treated	with	dignity	and	respect.	See	Congregation	for	the	Doctrine	of
the	Faith,	“Letter	to	the	Bishops	of	the	Catholic	Church	on	the	Pastoral	Care	of	Homosexual	Persons”	(1986),	nos.	7,	10,
http://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_cfaith_doc_19861001_homosexual-
persons_en.html.
(6)	.	This	conviction,	despite	current	ecclesial	practices	to	the	contrary,	is	attested	to	in	the	magisterium’s	own	documents.
See	The	Compendium	of	the	Social	Doctrine	of	the	Church,	heading	for	no.	144:	“The	Equal	Dignity	of	All	People”;	the
Compendium	then	declares	“the	radical	equality	…	of	all	people.”	What	this	volume	intends,	I	believe,	is	to	promote	and
stimulate	dialogue	on	the	practical	and	doctrinal	implications	of	this	belief	in	the	“radical	equality	of	all	people.”
